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letter from the editor
 Colorado College is often referred to as the “liberal oasis in the ultra-conservative town” of Colorado Springs. Aside from 
specific political leanings toward the Democratic party, liberal, in the eyes of college students, can most readily be defined with 
terms like “accepting,” “open-minded” and “free-thinking.” In fact, a poll on the college review site called College Prowler reports 
56% of Colorado College students as “very accepting of minorities,” whether they are ethnic, sexual or religious minorities.  As a 
Colorado College student myself, I wouldn’t challenge this statistic right away. Students are quick to vocalize their liberal views 
and become supporters of organizations and movements that represent their free spirits. 
 When planning for the creation of this magazine, the staff and I considered this: How genuine is the support Colorado 
College students are exhibiting, specifically when we look at the support for the LGBTQ community? How can we make sure 
there is a safe and stable place for LGBTQ identifiers and supporters to express themselves publically, if they so choose? 
College Prowler wrote this blurb when reviewing Gay Pride on the Colorado College campus: “LGBT students on campus are 
well accepted by their peers. Groups such as the Queer-Straight Alliance (QSA) and the confidential EQUAL demonstrate the 
strong and important presence that the gay community has established.” We recognize EQUAL and QSA as definitively support-
ive organizations, but also hidden ones. Their presence on campus may insinuate to outsiders that the LGBTQ community has a 
“strong, important presence” on campus, as College Prowler claimed. In reality, their underground activity may prolong a stigma 
that surrounds coming out on campus, participating in a homosexual hook-up culture and acceptance of diverse sexual orienta-
tions, even if we’d like to think it doesn’t.
 And for this reason, we present to you the inaugural issue of Queeries, the first LGBTQ magazine for Colorado College. 
In creating this magazine, we hope to establish a place for news, art, creative works, connecting and pride within the LGBTQ 
community and all of its supporters on campus. Spaces like this one aren’t always easy to come by: it wasn’t even thirty years ago 
that Jeannine Delombard had to walk a mile off the Vassar College campus for Lesbian Feminist League meeting every Thursday 
night. In 1985, she says, “certain aspects of lesbian feminism were enabling rather than empowering.” Expectations for clothing, 
speech and mannerisms were confining, stifling, and shameful, as if to say, “You’re not really gay unless you are like this.” 
 The world has come a long way, but not long enough. In early May, Colorado College students performed a show called 
Relations, a series of monologues submitted by students on the topic of sexual and emotional encounters on campus. One mono-
logue told the story of a lesbian couple at a typical house party, being chastised for being affectionate in public. Even in a place 
that prides itself on being accepting of minorities (LGBTQ-identifying students are a minority), there are certain types of behavior 
considered normal and abnormal, in the party setting for example. We have to be honest with ourselves: the transformation of 
people’s minds, from pseudo-accepting to truly accepting, will be a slow one, and we don’t expect this magazine to be the sole 
mechanism. We imagine it, more so, as a catalyst for change on the Colorado College campus, a place where there is no “outside 
language.” The term “outside language” is used by Vicki Kirby in an article she wrote for the International Journal of Sexuality 
and Gender Studies in October 2002 entitled “When All That Is Solid Melts Into Language: Judith Butler and the Question of Mat-
ter.”
Outside language, says Kirby, meaning types of communication that are “’outside’ or ‘beneath, ‘before’ or ‘beyond’” the norm, are 
culturally dependent and constructed (268). She says, however, “by privi-
leging the term “culture” in this way, the identity and sexualized hierarchy 
between ideality and matter, culture and nature, and mind and body, are 
surreptitiously reinstalled” (ibid). Evidently, it’s been engrained in our culture 
that public displays of homosexual affection, or homosexual tendencies in 
general, are “outside,” and therefore need to be hidden, or expressed in pri-
vate. This is the fault of societal norms.
 Kirby also notes “Butler is fully aware of the unfortunate conse-
quences of an Oedipal logic that aligns and fixes sexual positionalities. As her 
discussion of Zizek reveals, if the pre-discursive is read through the logic of 
lack, then a sexualized and racialized battery of incontestable prescriptions 
seems to be endorsed by nature itself” (276). It looks like we’re up against 
nature too. 
 Queeries is a project that is meant to contest culture and nature, 
and allow what is considered abnormal to find a place where it is considered 
normal. Queeries is a safe space for people who feel like they are always 
battling culture and nature to finally feel at one with the forces. And Queeries 
is a window for those who consider themselves accepting on the outside, but 
don’t feel it on the inside, to learn and grow into truly understanding humans. 
Thank you for taking the time to open this magazine, our readers are our first 
step toward success; we’re glad you’re taking this journey with us. 

Margaret S. Deadrick
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4 talk of the town
Interview with Beth Kancilia, LGBTQ Student Specialist

Beth Kancilia is the LGBTQ Student Specialist in the Office of 
Minority and International Students (OMIS) at Colorado Col-
lege. Kancilia, a 2010 Colorado College graduate, has a lot of 
insight to offer as both a feminist and activist with knowledge 
and background in the queer community. Kancilia’s role is de-
scribed within the mission of OMIS, as it states at the bottom of 
all e-mails from Kancilia: “Colorado College strives to strengthen 
and sustain an affirming, inclusive, and just campus environment 
that supports students of all gender identities and sexual orienta-
tions. The Office of Minority and International Students (OMIS) 
together with staff, students and faculty across campus facilitate 
educational programs and trainings for the broader campus com-
munity; support, advocate for, and empower individual students 
and student organizations; work diligently to foster safe and 
inclusive spaces to build communities that promote learning, dis-
covery, and scholarship about gender, sexual orientation, social 
justice, and the complexities of intersecting identities; collaborate 
with campus and community groups to ensure access and equity 
for LGBTQIA... students; invest in best practices and proactive 
policy around issues of gender and sexuality in higher education; 
and challenge and inspire all students to engage in critical exami-
nation of their own identities.” According to the Consortium of 
Higher Education LGBT Resource Professionals, the purpose is 
to create higher education environments in which all members 
of the LGBTQ community (students, staff, faculty, administra-
tors, and alumni) “have equity in every respect.” Universities that 
include “professional services regarding sexual orientation and 
gender identity issues” can become affiliated and listed under a 
directory with this organization. Colorado College only recently 
gained eligibility to join as Kancilia’s role was created at the 
beginning of the school year.

Queeries: How did you begin as an activist?

I started at CC in 2006, and earlier that year when I graduated 
from high school, I--don’t like to give a nod to a closet in my 
certain narrative-- but for all intensive purposes, I “came out of 
the closet.” And, it was not well received by my family and I 
didn’t expect it to be--it wasn’t terrible, but it wasn’t great. I think 
that experience, identifying as a queer person but not knowing 
that word yet, not knowing where I really stood--I knew I was 
dating a woman but what did that mean? That was really sort of 
a catalyst for me to get involved in feminism and queerness and 
figure out what that’s all about. 
 At first, I was an Anthropology major but then I started 
realizing that all of my papers were on things like women in Ne-
pal, gays here, you know, queer people here, and so I sort of had a 
little struggle but decided that being a FemGen major was where 
I should go, and it simultaneously I was doing more and more 
activist work. I became the co-chair of EQUAL, and before that, 
I was presence for queer community. And so, my academics sort 
of aligned-- I wanted to be intentional with that. I became an FGS 

intern right away and worked on the Monthly Rag. I was able to 
explore my personal life and my activism from an academic lens 
and then have a lived out aspect as an activist. So I guess that’s 
how I got my start. I had a lot of great mentors, friends, profes-
sors, people I dated who were older and in the queer community. 
So while I think I was a budding activist before CC, it’s really 
where I often say I spent four years studying myself-and trying 
to live that out. Think about things in the classroom and try to 
apply them in my life. The activities I was doing, the campaigns 
I was working on. And then there were a number of things that 
sort of catapulted me, the 2008 campaign and the personhood 
amendment, traveling with the Feminist Majority Foundation and 
Shelby Knox, The Monthly Bag incident; I was writing the Rag 
at the time so FIRE interviewed me, the Gazette interviewed me 
and I became very public in that way. That was sort of a stepping 
stone and setting myself up to do the PIFP and getting hired on at 
NARAL. Little bits in high school, little seeds planted in middle 
school but it really happened here.

Q: Did you feel that your experience here was helpful as an ac-
tivist? What were good points and what were frustrating points?

The frustrating points at CC absolutely were-I studied myself, I 
studied activism, and how you live out your beliefs. The frustrat-
ing parts I think were trying to live it out. I did the practicum 
at the Women’s Resource Agency, working at NARAL later, 
Planned Parenthood. Sort of getting frustrated with myself. Look-
ing back and thinking, “shoot was that really a feminist thing 
to do?” There was something inherently frustrating about that; 
second-guessing yourself while still trying to remain strong. The 
good part of CC was that my education literally was a chance to 

continued on page 6

LGBTQ Student Specialist Beth Kancilia, right, with Gloria Steinem, 
left, and a friend, center. 

Photo courtesy of Beth Kancilia

by Carmen Rodi//journalist



Tend to your 
period like you tend 

your garden with 

JOIN the ecological revolution to 
save the planet: abolish 

patriarchal control of nature and 
women by choosing 

MOTHER EARTH, a reusable 
menstrual product. Reduce your 

impact to gain control of the 
devaluation of women and nature.

MOTHER 
EARTH 

MENSTRUAL 
ALTERNATIVE



6

try all of these things. I got credit with PoliSci to travel the state 
with the Feminist Majority Foundation and work on the No on 
48 personhood campaign, so it’s directly related. It’s frustrating 
that there weren’t more resources and support for 
activists on campus.
 I found it frustrating at times 
that we were giving so much to such 
a small body of homogenous 
group of people when there 
were issues-local, globally 
and nationally that affected 
so many more people. 

Q: What do you value and how do these 
values impact your work?

I value giving a shit, however that plays out 
for people. To be passionate about something 
even if that passion is about disengagement. 
Sounds kind of ironic but I think there are 
some people now, such as some people who are 
in the Occupy Wall Street movement or some 
of my friends who are more radical activists 
who are choosing to opt out because they don’t 
believe the political system can be fixed. And I 
think that can be a very powerful thing and it’s 
not a popular opinion, but to have some sort of 
passion. I value radicalism- progressive radical-
ism that’s in the interest of the underdog: to go big or go home. 
Whoever that underdog is, and that changes over time. And I 
value the space to make mistakes. I think that’s really important. 
In order for us to grow in the movement, as feminists, as queer 
folks, as progressive radicals, we have to have space to put our 
shit on the table and to workshop that and to make mistakes. I 
think sometimes our movement can be self-righteous, it can be 
PC, which I actually don’t have a problem with, but I think there 
needs space for people to say “I have a confession. I feel homo-
phobic” or “I made this mistake.”

Q: Why do you call yourself a feminist? How do you define femi-
nism?

Feminism I think is a flexible word. I think it’s a word that is not 
for sale in any way. It’s looking at social justice in a lens of gen-
der/sexuality, and that’s still a relevant framework because it can 
be flexible, because the word has evolved. I think it’s important 

to still use too because it’s a nod to the people who came before, 
the people who did work before. I think it’s an important thing to 
know our history, to know our communitites and to make those 
parallels: “wow, that was called feminist, this is called feminist.” 
It’s a provocative word, too. Some people choose “social justice 
activist” instead of “feminist,” and I think that’s more powerful 

in some communitites to say that, but I think it’s 
important to push people. And if they’re un-

comfortable with something, especially 
something thtat stands for social 
justice, to push them to think 

about it and engage with it. 

Q: How do you see queer movements 
and queer identity and feminism intertwined?

At one point, I remember --in my early femi-
nism--saying to myself, “I never want to work 
on LGBT issues,” thinking about the HRC, 
because to me, it seemed really limiting and 
I felt stifiled by that. But what I think queer 
brings to the table is a feminist perspective, a 
social justice perspective. Because now I can 
say yes I want to work on these issues but 
I think they’re very intertwined. One of the 
great things about queer as a term is that it 
keeps evolving, for how long I don’t know. 
But I think it has a quality that allows it 
to have longevity. It helps feminism be 
flexible, has included queer and including 

the term social justice. Radical concepts that 
allow feminism to be flexible. The gay rights movement led to 
the queer movement, and the lesbian movement that was a part of 
that, the feminist-lesbian movement. I think they’re historically 
impacted as well and absolutely intertwined. I think for me the 
core tenets of feminism are queer and the core tenets of queerness 
are feminist.

Q: What’s going in terms of queer activism and queer support on 
campuses and in higher education?

It is expanding. There are places that have had positions like mine 
for a lot longer or LGBT resource centers. I think now we’re at 
a very interesting crux. One, campuses are seeing the need to 
address LGBT issue specifically. But, also, I think there’s this 
unspoken acknowledgement that to--“ok let’s call them Queer 
Resource Centers instead of LGBT”, or “let’s have a position like 
mine or something like that”--may be on its way out, and instead 
we need to be looking more broadly at social justice, inequities, 
intersectionality. Still, I guess I’ll say there’s a pressure to be 
more specific around gender and sexuality issues but we’re also 
sort of outgrowing an old model, at least campuses are. These 
institutions of higher ed, where you get to take classes like queer 
theory and classes around queer activism. And I think that really 
complicates positions like mine at certain places or in LGBT 
resource centers which has books and movies (and in the world 
of technology and how queer communities are forming with bet-
ter subcultures and things like that, that are radically addressing 

I think they’re historically impacted as 
well and absolutely intertwined. I think for 
me the core tenets of feminism are queer 
and the core tenets of queerness are 
feminist.”

”
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things like class and race and religion, aren’t using those spaces. 
And the rainbow isn’t necessarily a relevant symbol anymore, 
so what’s next and how do we make the shift? So I think there’s 
some ambiguity and people don’t really know what to do. It’s a 
challenge and it’s a challenge about queerness to how queer fits in 
to this broader idea of diversity on campus- there’s a lot of offices 
of diversity. Being in this position, my position, within the Office 
of Minority and International Students, looking at peer institu-
tions and how they try to reconcile that. Maybe it’s that nobody 
has a specific title in that inclusion office, we all just are trained 
on all of the issues, that they’re just so intertwined that we can’t 
specialize in that way. Other models tie like my position directly 
to a feminist and gender studies, women’s studies program, 
because again, with the program- both with the class and out of 
class aspect with curricular and cocurricular, so that the support 
person, the person helping with activities, advising, training, 
things like that, needs to be intimately involved with the evolving 
theory. And the conversation, then, on this idea of queer is much 
broader. So I think that’s sort of the trends, I think you also can 
see it outside of higher ed, in pride centers. That that was once a 
very equal model, and I think people are wondering “is it so?,” 
you know these rainbow covered pride centered physical space 
that have things like books, and videos and meeting spaces and 
is that still relevant? Pride Center is the mainstreaming of LGBT 
stuff in general and a lot of the campaigns you see in Pride Center 
are anti-drinking, anti-smoking because there is a lot of alcohol-
ism and drug use and high rates of smoking in LGBT communi-
ties, but how that in some ways can be in direct contrast to what’s 
going on in queer communities. So while they see social justice 
including things like drug use and alcohol and how these things 
are tied to capitalism, there are also communities that want to 
hold on to this social aspect--not with rigid programs to help 
you quit smoking. So I think there’s a lot of tension as to what’s 
next and what does it look like. And maybe the next movement 
doesn’t look like LGBT or queer specific and instead is more 
integrated with something else.

Q: What are you currently working on in your position?

Some really exciting things. LGBTQ-related, this week, we’re 
launching the LGBTQ Affinity Group, which is partnering with 
Parent/Alumni relations so not only LGBTQ alumni, but also 
folks who’ve made donations to the Gill scholarship that we used 
to have on campus, parents, allies, those who are LGBT alumni, 
community partners, current or former faculty and staff. So it’s 
a very diverse community, so that’s been an interesting thing to 
try and work on. A lot of alumni offices do things specific for 
alumni but our community is rich in the sense that we bring a lot 
of people together because it hasn’t been very structured with a 
queer underground and whoever brings something to the table, 
we welcome them. So now that puts it into a format has been re-
ally interesting. But I think It pushes Parent/Alumni Relations as 
well- it sort of ‘queers’ their process and they’ve been so fantastic 
doing that. We’re also, this week, along with that announcing the 
LGBTQ discretionary fund that folks can donate to-- that can to, 
whether it’s academic or cocurricular, a grant for somebody to 
travel, to do something LGBTQ/gender and sexuality-related. So 

that’s exciting. 
 What else am I working on... a lot of stuff on NSO: we 
are broadening NSO to make those explicit connections 

between Heather Horton’s piece around sexual assault and being 
an active bystander, alcohol/substance abuse and then bringing a 
diversity/pluralism piece back into it, and creating a symposium 
for incoming students so that these connections are clear--that 
creating a just, fair community is what social justice is all about, 
making connections-- such as a themed party, you can definitely 
see how all three of those pieces would tie together. So working 
on that...and the OMIS formal, a tradition, getting ready for that 
tomorrow. Trying to figure out the evolutions of allies training 
program, again that’s a model that how do we move forward--I 
think a lot of folks in higher ed are having those discussions, be-
cause saying “here are the gay kids over here” and “here are the 
straight ones, and you straight ones need to be allies to the gay 
kids” isn’t really a relevant model anymore. That what we know 
statistically and what we also hear anecdotally is that people 
have a variety of sexual experiences when they navigate through 
college and they may never identify as LGBTQ. But, to know 
that they have resources and support and no matter who you 
are and what you bring to the table, that you are supported. So, 
being an ally and trying to broaden that, and trying to talk about 
intersections--race, class, sexuality. And of course trying to do the 
First-gen program as well, so evaluating that program and trying 
to do programming with them for graduation. Helping make 
choices for the President’s Council which is a student board that 
will advise the President about what students are thinking about. 
Helping with the student surveys, Students of Color Alumni BBQ 
that never happened before- collaboarting with Parent/Alumni 
relations. So, there’s a lot of stuff. 

Q: Where do you see yourself in five to ten years?

I think I’ll be in school. In five years, getting a Phd. In what? I 
don’t know. Getting a interdisciplinary degree. Really broad. In 
ten years, I’d like to see myself integrating aspects of my life--ac-
tivism, art and academia, and trying to be intentional about those 
connections for my own well-being. For me, the non-profit work 
didn’t really work. I wanted more academic backbone. That’s my 
goal for five years and ten years. 

Q: What advice do you have for the younger generation of bud-
ding activists in the feminist/queer movement?

I think, especially for folks looking at queer things and feminist 

I think there’s a lot of tension as to 
what’s next and what does it look like. And 
maybe the next movement doesn’t look 
like LGBT or queer specific and instead is 
more integrated with something else.”

”
continued on page 15
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breaking out (of) the chains
Musings on sex positivity

Around 2 a.m. on a Friday night, I woke 
up to a phone call from a friend from my 
hometown. It was our freshman year of 
college and she was calling to tell me 
she’d had sex for the first time. Most of 
our phone call centered on the question 
of whether or not she had “made the right 
decision.” She meant morally—was it 
okay for her to have slept with a guy she’d 
only been hooking up with for so long, 
someone she wasn’t dating? I was one 
of the two people she called that night; 
afterwards I wondered why she chose to 
confide in me. We had been close, but not 
extremely so.
 I eventually began to notice that 
many of my female friends chose to con-

sult me about sexual ethics or the ethics of 
relationships. Most were concerned about 
their actions being “wrong.” “Is it wrong 
if I want to be tied up in bed?” “Do you 
think it’s wrong if I want to try sleeping 
with a guy, just to try it?” (from a lesbian 
friend). “Do you think it’s wrong if I want 
to try sleeping with a girl, just to try it?” 
(from a straight friend). “We’ve been 
together for three years but we need some 
variety, so we’re trying an open relation-
ship. Is that wrong?” 
 My perspective didn’t make them 
feel ashamed of their desires. Even before 
I knew the term, I was a very sex-positive 
person. Why refrain from something that 
you would feel good about or enjoy? 
Where is the harm in consensual explora-
tion? But finding support for any “non-
traditional” relationship can be extremely 

difficult, and without any outside support 
from friends or family, relationships suffer 
both sexually and emotionally.    
 While reflecting on a dysfunc-
tional high school relationship of my 
own, I tried to look past the obvious flaws 

and examine what had truly gone wrong. 
Why was there no outside support? I had 
wanted the imagined gaudy pleasures of 
romance that are supposed to come along 
with a “serious” (read: monogamous, 
heterosexual) relationship, but I simply 
couldn’t commit—at least not to the label, 
or the monogamy. Maybe the statement 
“I believe that we are not monogamous 
creatures” can be interpreted as a sly 
and inherently selfish way of excusing 
adultery, escaping a true commitment, 
or glorifying the label and behavior of 
“player,” but how do we know if we are 
truly monogamous without exploring other 
options? I think that you can love and 
lust for more than one person at the same 
time, that different people can fill different 
needs for each other and that our freedom 
to love who we want, when we want and 
how we want should not be hindered by a 
societal construction of monogamy. The 
demand for a single standard of sexual 
conduct is outdated and has problematic 
roots in both the institution of marriage 
and a tired patriarchal religious hierarchy. 
To this day, that same statute mandates its 

      Why refrain from some-
thing that you would feel 
good about or enjoy? 
Where is the harm in con-
sensual exploration? But 
finding support for any 
“non-traditional” relation-
ship can be extremely diffi-
cult, and without any out-
side support from friends 
or family, relationships 
suffer both sexually and 
emotionally.    ”

”
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centuries. But there is also something to 
be said for polyamory, or flexible mo-
nogamy, which has also been practiced for 
centuries (I include, for example, the mis-
tresses that men have been allowed within 
marriages for years). There is something 
to be said for kink, and there’s something 
to be said for plain old lovemaking. What 
I’m arguing for here is a new norm. One 

in which we don’t discredit monogamy, 
yet we validate all other types of fair and 
consensual relationships, whether they 
are monogamous, polyamorous, kinky, 
asexual or otherwise.
 Thinking back on that high 
school relationship, one of the biggest 
mistakes I made was not being fully aware 
of the jealousy that so often accompanies a 
non-committal relationship. I relished my 
own sexual and emotional freedom, but 
had trouble fully accepting my partner’s. 
In theory, I was fine with him being with 
other people. In actuality, I was not. I had 
forced on my lover the unfair double stan-
dard that has been pushed upon women 
for so long, and now, four years later, I 
see where I went wrong. You can make or 
break an open relationship just as easily 
as you can make or break a monogamous 
one. A sexually and emotionally open 
relationship is by no means wrong (and in 
fact, can be very healthy), so long as all 
parties involved are honest and comfort-
able with the situation. In this respect, I 
cannot stress enough the importance of 
open dialogue and maintaining the lines of 
communication necessary for this “radi-
cal” practice to succeed. 
 I do not claim to be an expert on 
sex and love, but I believe it is incredible 
what a sexually liberated life can do for 
a person, whether that liberation mani-
fests in who you love, how you love or 
both. I look to Dan Savage of the Seattle 
Stranger’s Savage Love here: “People in 
monogamous relationships get cheated on, 
even though their partners understand that 
it’s not okay to fuck around. So keeping 
the relationship officially monogamous 

followers confine their bodies to another’s 
for life, based simply on on the archetypal 
myth of The One—standards of purity that 
often apply only to women. The idea of 
The One being theoretically out there for 
every single person renders polyamory (or 
any sort of intimate relationship deviat-
ing from a monogamous, heterosexual, 
missionary-style sex relationship) a sin. 
 Don’t get me wrong, I believe 
a lifelong monogamous relationship can 
be successful; sometimes I catch myself 
dreaming of settling down with a current 
or past love. I’m talking the whole she-
bang, here: vintage wedding dress, kids, 
cooking each other meals and the general 
surface imagery of what life with The One 
could be like. But I can also say that I’ve 
met the love of my life . . . multiple times. 
Sometimes that has meant a monogamous 
relationship; other times it has been a 
love that has allowed me to love freely 
outside of a one-on-one relationship. And 
I will continue to fall in and out of love. 
Sometimes a love dies when a relation-
ship ends, but sometimes it lingers through 
external physical and emotional relation-
ships with others and picks back up again 
later. Sometimes an emotional love lives 
on even through the end of the physical re-
lationship, and vice versa. And yes, some 
people may find comfort in the safety and 

conventionality of pledging oneself 
to another person for eternity. While 

the legal contract might, love itself doesn’t 
always last forever. Even if it’s not for 
everyone, there is an innate freedom in 
being open to loving whoever you wish 
and defying the age-old tradition of hav-
ing possession of a person, physically or 
emotionally.
 There is something to be said for 
monogamy; it has, after all, endured for 

      It’s time we stop taboo-
ing sex and any sexuality 
or sexual lifestyle that, by 
traditional standards, are 
considered deviant. ”

”

While the legal contract 
might, love itself doesn’t 
always last forever. Even if 
it’s not for everyone, there 
is an innate freedom in be-
ing open to loving whoever 
you wish and defying the 
age-old tradition of having 
possession of a person, 
physically or emotionally.”

”

doesn’t necessarily protect you from 
infidelity. Keeping it honest, keeping it 
communicative and being in a relationship 
with someone trustworthy does.”
 I also see, however, why my high 
school relationship was so severely scruti-
nized and criticized by classmates. Society 
has determined that sleeping with some-
one on the first date or wanting to sleep 
with multiple people makes a woman a 
slut. Why isn’t it okay for one person to 
want sex just as much as another? And 
why does being intimate with someone 
on the first night automatically read as a 
casual relationship and thus draw the line 
of its future at meaningless sex?
 It’s imperative we look not only 
at the who you love, but also the how you 
love. Having an open mind and positive 
attitude about the latter is just as important 
as the former. So I turn to Autostraddle for 
some last words to introduce my conclu-
sion: you do you. 
 Don’t yuck someone else’s yum. 
Don’t be ashamed to accept your own 
sexual desires for what they are. If you fall 
in lust, or in love, with not one but two 
(or more) people, accept it, embrace it and 
tell both people. And if they’re okay with 
it, reap the benefits of your newly found 
sexual freedom. If you think whips and 
chains are hot, but you’ve never had the 
guts to try it because of the societal shame 
around kink, go for it. Or maybe orgy is 
more your style? That’s cool, too. And 
maybe one of your friends is into golden 
showers. So what? 
 It’s time we stop tabooing sex 
and any sexuality or sexual lifestyle that, 
by traditional standards, are considered 
deviant. That means we must stop using 
the term “buttsex” as an insulting one; do-
ing so shames and isolates a lot of people. 
Stop brushing off someone who sleeps 
with you right off the bat; remember, you 
slept with them on the first night, too. If 
someone wants to get it on with the same 
sex but still considers himself or herself 
straight, then that’s his or her prerogative. 
Or maybe you want to “save yourself for 
marriage.” Then do that. It’s your choice. 
We need to stop forcing labels on oth-
ers. If you’re not down with something 
sexually, that’s okay, but your neighbor, 
professor or best friend just might be. You 
never know, because we’ve been told to 
keep both our mouths and our legs shut. •
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  1. INTERSECTIONALITY

Intersectionality examines the ways that gender, 

race, class, and sexuality work in concert to cre-

ate inequality—“interlocking systems of 

oppression.”
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In recent months, Colorado College has made strides in helping 
to ensure equality for same-sex couples.  Three years ago, mem-
bers of the campus community spoke up about the discrimination 
same-sex couples face by being taxed on health benefits.
When someone receives health benefits from an employer, these 
benefits are exempt from income tax.  Though it’s dependent on 
one’s marginal tax rate as well as the value of the benefits they’re 
receiving, this tax break can save the employee thousands of 
dollars.  Many staff and faculty receive health benefits from the 
college not just for themselves but for their partners and children, 
as well.  If they are legally married to their partner and their chil-
dren are legal dependents, they are exempt from paying federal 
income tax on their partner and children’s benefits.  However, if 
they are not married to their partner—no matter what individual 
states decide to do, the federal government still doesn’t recog-
nize same-sex marriages—their partner’s benefits are not exempt 
from income taxes.  If the CC employee is not the one to whom 
the child is attributed to as a dependent, that child’s benefits are 
also subject to federal income tax, fueling further discrimination 
toward same-sex couples.
                This creates a shortfall in the benefits of CC employ-
ees in same-sex relationships, compared to employees in het-
erosexual partnerships.  The issue was first brought before the 
compensation committee, headed by Dan Johnson, three years 
ago.  Although there was no counter argument, the issue none-
theless languished unresolved until early this year. Upon taking 
office in 2011, President Tiefenthaler decided that this was one 
issue that ought to be decisively dealt with.  With her added 
weight behind the efforts, the compensation committee proposed 
that same sex couples be given a 1,000 dollar annual benefit to 
close the gap that they experience relative to married couples. 
The CC legal team voiced concerns that the policy could be 

considered discriminatory to heterosexual partnerships that were 
not a marriage; as a result, members of the campus community 
feared the “gapping up” measure would not be implemented. The 
community-wide dismay is evidence of the timeliness in righting 
this injustice.
                The changes to CC policy were reworded as to avoid 
discrimination towards heterosexual couples. Following the 
adjustment, responses were positive and those affected were 
“relieved, grateful and felt as if it were ‘about time’”.
Colorado College took action in dealing with the issue of taxa-
tion, but there are more legal problems same-sex couples face re-
garding health benefits, one being inheritance. Currently, a retired 
employee and that employee’s spouse receive health benefits.  
Same sex partners also receive health benefits.  If the heterosexu-
ally married, retired CC employee dies, their spouse inherits the 
remaining benefits.  For same-sex couples, the surviving partner 
does not inherit the remains of the benefits.  If the retired em-
ployee in a same-sex partnership dies and has dependent children, 
the children can inherit the benefits; if they don’t have children 
their partner has no recourse.   Although the college has shown 
an awareness of issues of sexual preference equality, they are not 
doing everything they can.  Progress has been made, but there is 
still more to be done.
 Vance describes heterosexuality as the privileged norm 
and therefore those in heterosexual relationships receive greater 
benefits, like health insurance. As Vance says, “Privileged forms 
of sexuality, for example heterosexuality, marriage, and procre-
ation, are protected and rewarded by the state and subsidized 
through social and economic incentives....Less privileged forms 
of sexuality are regulated and interdicted by the state, religion, 
medicine, and public opinion” (331). Even at Colorado College, 
action has taken long to take place.  One must properly contex-
tualize what it means that this is happening at Colorado College.  
The school is an institution that prides itself on being forward-
thinking.  Whether or not one wants to take issue with the school 
over how long it took to take the initiative on this issue, it’s 
important to recognize that, in fact, CC was fighting the status 
quo by doing this.  Currently, “Federal civil rights law gener-
ally does not prohibit discrimination at the workplace based on 
sexual orientation, sexual preference, or gender identity.” (Cavico 
et al, 2).  Because the government does not recognize same sex 
marriages, every person in a same-sex partnership who receives 
health benefits is being actively discriminated against, unless 
their employer chooses to participate in a program such as the 
one CC has.  According to the last census, there are over 900,000 
same-sex-couple households in the U.S. (Ibid, 2).  Many of these 
people are employed by institutions less socially-conscious than 
Colorado College, and are still fighting for equitable treatment in 
this arena.

*All un-sourced facts and quotes in this article are attributable to 
Ginger Morgan

by Peter Shuldiner//journalist

gapping up
Closing the gap on health insurance equity
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14 queering the air:
Where does LGBTQ fit into the Church?

Recent interest has sparked on campus and on a national scale to 
relate queer and religious issues. As the New York Times Reports, 
“A recent study indicates that today’s Catholics are the most pro-
gressive Christians in the country regarding gay equality.” Two 
CC juniors, Trevor Johnson and Katharine Teter, got together to 
sponsor an event called “Queering the Air: A Panel Discussion 
About the LGBTQA Community and the Christian Faith,” which 
was held last week and sponsored by the Queer Community 
Coalition, The Chaplain’s Office and the Student Christian Move-
ment. Chaplain Kate Holbrook provided advice as Trevor and Kat 
organized the event; they were purposeful in the set-up with the 
event, including using circular tables and creating a conversation 
instead of debate. 
 Johnson, a junior and co-chair of Student Christian 
Movement (SCM), called SCM a “national organization centered 
around ecumenical programs and dialogue for young adults” 
with a focus “on justice movements and creative theology.” Teter 
hoped that the event would “elevate the often ignored Christian 
voices,” saying, “spirituality is not always a barrier to sexuality.” 
In an e-mail, she also said “I think we tend to be anti-religious in 
large part because we perceive Christians as being bigots. This 
can be true. The opposite can also be true. I hope the panel suc-
ceeded in bringing some of these issues to light.”
 Panel members included four individuals active in local 
spiritual communities who identify as LGBTQ or ally. Nori Rost 
is Reverend at All Souls Unitarian Universalist Church in Colo-
rado Springs, a congregation over 100 years old with a rich his-
tory of social justice and activism. Rost came out at age 16, was 
kicked out of her house and subsequently joined the Air Force 
right after high school to get stability in her life. Rost has wit-
nessed the power of the church to be a place of redemption and 
congregation. She believes that the voice of redemption speaks 
more than the voice of congregation, and that the most important 
conversation will take place when people say “I’ve been taught to 
fear you, but I will sit at the table with you.” She also addressed 
the struggles she has witnessed in attempting to make structural 
changes within the church through a quote by Catholic Archbish-
op Helder Camara: “When I feed the poor, they call me a saint. 
When I ask why the poor are poor, they call me a communist.”
 Wesley Mullins is reverend at Metropolitan Community 
Church (MCC) in Colorado Springs, a congregation he describes 
as a “progressive Christian church” with many young families. 
During his teenage years from age 16 to 21, Mullins spent 5 
years in “ex-gay reparative therapy” and was kicked out of his 
conservative Christian university for being gay. Of LGBT issues, 
Mullins says, “I don’t even like saying it’s an issue, it’s my life.” 
He describes queer theology as a way to see himself in the Bible, 
something that he finds powerful for his spiritual life. He believes 

the church can be a place where discussion is held on issues like 
male privilege and oppression. He also believes in moving from 
a defensive standpoint and debate towards listening and relation-
ship building.
 Nicole Garcia is a transgender Chicana woman who 
identifies with the Lutheran community; she is currently a police 
officer who is in seminary in Denver. Garcia grew up as an obedi-
ent Catholic boy named Michael, and adored church. At a young 
age, his problems with gender identity led him to drinking prob-
lems and eventually to thoughts of suicide. Garcia then reached 
out to God, saw a therapist, got long-term care, and found a 
gender identity center in Colorado. Finally comfortable with her 
identity as a woman,  Garcia soon found a Lutheran church 
in Denver where she found a welcoming community. Calling 
herself a “Jesus freak,” Garcia believes that finding her faith 
allowed her to come back to the core of her being because Jesus 
died to save her. “The church really talks to me. I love it,” said 
Garcia. “God will speak to you in your own way. Sometimes you 
just have to stop and listen.” Garcia sees queer theology through 
a Bible passage about the Eunuch, and the fact that Jesus loves 

all. She also believes that LGBTQ-identified people bring 
tremendous passion to the church because they want to be 

there and fight to be there. 
Blake Sawicky, an Episcopal Priest from Denver, says that his 
church has been affirming of LGBT since the 70s and at the fore-
front of mainline denominations for LGBT rights and equality. To 
Sawicky, LGBT issues and equality is not new. Sawicky attended 
Wheaton College in Illinois. In his spiritual life, he found that 
there was a lot of talk on love, charity and compassion but this 
didn’t extend to gay individuals. To him, this is contradictory. 
“You can not exist outside of the love of God,” said Sawicky. 
 Teter, a religion major, worked with GLAAD where she 
explored the ways in which faith communities worked to support 
LGBTQ equality. Teter understands the role that intersectionality 
plays--as described by bell hooks-- and specifies her position as a 
nonreligious queer white Woman who is educated and employed. 
To Teter, she believes that it is important for people to come out 
safely as allies, particularly from communities that are tradition-
ally hostile to LGBT people.
 To Holbrook, her faith and spirituality inform her views 
on social justice as a chaplain and in her personal life. “Spiritual-

by Carmen Rodi//journalist

[Rost] believes that the voice of re-
demption speaks more than the voice of 
congregation, and that the most important 
conversation will take place when people 
say ‘I’ve been taught to fear you, but I will 
sit at the table with you.’”

”



ity and liberation and social justice are intertwined,” said Hol-
brook. Holbrook grew up with an understanding that spirituality 
moves one to work for justice, equality and a world without 
suffering. As a young adult, Holbrook also involved herself in 
Christian feminist movements, where she first saw feminist, 
justice and love of the Tradition brought together. “For me, it has 
always been one journey,” she said. “It’s a way of life.” 
While not herself religious, Teter also believes in the connections 
between social justice and faith. “I think that faith is a powerful 
force for social justice, and I think it's important to elevate the 
voices of pro LGBT Christians, just like it's important to elevate 
the voices of any pro LGBT people,” she said. Further, she 
advocated for a greater voice of support in these faith communi-
ties. “I'm very attracted by the idea of a strong and empowered 

"religious left" which is capable of mobilizing people to partici-
pate in acts of social justice and equality for all people,” said 
Teter. “That, I think, would be a nice counterbalance to the use of 
religion to justify oppression and hate.”
 Holbrook sees that religion has the possibility of liberat-
ing and possibility of oppressing people, such as LGBT individu-
als, and believes that change will come from a change of heart. 
“Journey is long and there are a lot of generational shifts,” she 
said. “I wish change would happen larger and faster but I trust in 
the power of transformation.”
 The feminist and queer ideology and movement will 
continue to promote discussion and dialogue on social justice 
in religious communities, while we continue to challenge one 
another. •

From left to right: Nori Rost,  Blake Sawicky, Wesley Mullins and Nicole Garcia at the panel entitled “Queering the Air: A 
Panel Discussion About the LGBTQA Community and the Christian Faith.”

Photo courtesy of Beth Kancilia

Talk of the Town, continued from page 7

things, to really push themselves. To be queer, our original meaning was to be strange. To find that, to find things that aren’t so obvi-
ous. Whether that’s media, communities, topics of --engage the queer, engage the strange, engage the lesbian underdog. And I think 
that’s also sort of how you don’t become stale in your activism, keep yourself engaged. And I also think it’s a check to not become 
self-righteous. Attitude that comes with it that’s good to keep that in check. Again, engage the queer and strange and not become self-
righteous participants. And I also firmly believe that the most feminist thing you can do is self-care. Especially when you’re out there 
pushing the envelope. Because no one out there is going to take care of you. And that’s the nature of keeping it queer and being a femi-
nist and being radical in that way, in that you are going against the grain and the status quo and it gets really hard. And it’s a radical act 
in the world that we live in to value the self and the people you love and taking care of those around you in a holistic way. Even if that 
means splitting away from politics, temperament and demeanor to be in that realm. There are other ways to be an activist but also take 
care of yourself. I think there’s something inherent in being where you need to be, and that can be activism. 

In her interview, Kancilia expresses ideas from feminist theory and is a prime example of somebody who lives through “the personal 
is political.” She shows a passion for her work in both her professional and personal life. While Kancilia specializes in LGBTQ issues, 
she understands the way in which all identities are intertwined and the importance of creating a holistic environment on campus and in 
the larger society. Bridging practice with theory is an inherent part of feminist theorists. As bell hooks explains, “If we create feminist 
theory, feminist movements that address this pain, we will have no difficulty building a mass-based feminist resistance struggle. There 
will be no gap between feminist theory and feminist practice” (33). As a former Feminist and Gender studies major who currently 
works in a related field, Kancilia has taken her academic background into her activist work. She understands her work not only to 
advance certain communities (LGBTQ at CC), but to advance the mission of creating a more just, equitable, ideal world. Working 
alongside Sarai Ornelas, Minority Student Specialist, and Roger Smith, Director of OMIS, Kancilia works on the CC campus to pro-
mote diversity and pluralism, but in the wider scope, also works hard to promote social justice in an intersectional framework.



imagining a queer archive
by Andrew Wallace//contributor

How did those who came before me 
shape the social spaces in which I am 
now living? What could I learn? What 
could they tell me? These were the ques-
tions that brought me to the archives of 
our institution.”

”

This particular memory has a cinematic quality to it. I can see 
myself walking down a New York City block from the perspec-
tive of multiple camera angles. My face is tense and I look 
somewhat ill. My body, reeling from its recent embrace of an 
overly-indulgent college freshman lifestyle, does not agree with 
the prospect of exercise. I am escaping the confines of a 10-by-
10-foot New School dorm room to the relative freedom of the 
West Side Highway where I go to run. To get there I take my 
usual westward path, cross Seventh Avenue and past the Lesbian, 
Gay, Bisexual and Transgender Community Center at 208 West 
13th Street. I could easily take an alternate route, but I never do. 
I weave past loitering groups of unmistakably gay men whose 
presence flusters me. My pace quickens until I break into a run. I 
cannot stop running. I run faster. 
 This and other memories of my encounters with New 
York’s more visible queer communities remain vivid to this day. 
Though I was still very much in the closet at this time in my 
young adulthood, and my conception of “gay” was superficial at 
best, I nonetheless possessed some deeper knowledge of a con-
nection to the 13th Street Pride Center and to those men standing 
out front. In less energetic moments on that street, on a casual 
walk on a warm spring night, my thoughts were not panicked but 
were instead of silent conciliation. “One day—one day soon—I 
will be on the inside of that community,” I would say to myself. 
“I am gay. I am so gay.” I uttered these words inside myself, but 
with a voice that was not yet my own. In my life and in my mind 
I paced the formidable boundaries of a delicately-practiced sexual 
identity, wanting so badly to become something else but para-
lyzed by fear, disgust and an utter lack of knowledge on how to 
proceed.  
 I am a proudly queer man today but I readily admit that I 
did not always possess this identity. I don’t think I was “born this 
way.” Rather, my embrace of a queer identity was an active, often 
challenging confrontation with my self, my commitments, and 
my desires.
 My desire to become “something else” was complicated 
by an uncertainty of what that something else was. I was a kid 
with a mind open to the possibility of different sexual identities 
but I found little of my own reflection in those canonical images 
of gayness in our popular culture. I also cannot ignore that my 
imagination was deeply influenced by the homophobia of our 
society. 
 Yes, we are still homophobic. (We are sexist, transpho-
bic and racist too, but that’s another essay.) Our homophobia is 
sometimes explicit but often it is subtle and insidious, like in the 
unacknowledged implications of the pejorative but frequent use 
of “gay” in common parlance. It is the narrow and stereotypical 
treatment of sexual difference in our popular culture. The com-
bined effect of this homophobia results in the imposition of limits 

on the radical possibilities of what it means to be human. They 
police the boundaries of our sexual imaginations.
Lucky for me, I was young, living blocks away from one of the 
gayest neighborhoods in the country and enrolled in a college 
that introduced me to philosophers like Foucault and Butler. My 
desire of a notion of self true to my sexual proclivities was fed 
by the liberating and empowering possibilities of thought. With 
my parents states away I found an unprecedented freedom in the 
library and on the streets of New York City. Something remark-
able happened in my life: boundaries became suggestions and 
questions began to feel better than answers.
 I did not flourish as I had hoped in New York, but I 
was privileged to find Colorado College. It was another rare, 

beautifully insulated place of higher learning in a world 

where people treat necessarily radical questions—the kind that 
queer politics might engender—with increasing skepticism, 
even resentment. These questions spark a critique that gets to the 
roots of our social condition and rests on fundamental questions 
of freedom, justice and power. When I was ready, I came out to 
friends and family, and found myself empowered by this jump 
from thinking to actually being in the world. Though undeniably 
liberating, the act of “coming out”—of translating a laboriously 
developed idea of myself into the agreed-upon terms available 
to describe ourselves—made very apparent that there is another 
side to the metaphor of the closet that is often left unexamined. 
The “outside” is populated with stereotypes and assumptions and 
conflicts that differ vastly across time and space. There is not 
simply one closet, but a vast array of doors that open to particular 
audiences in particular theatres. Coming out to family is different 
than coming out to a best friend, to a boss, to that woman I sat 
next to on a plane. 
 I also began to speculate that how I was to become gay 
here at Colorado College was different than how I might have 
become gay in New York. Things would probably change too 
if I had less money or darker skin or had a vagina, or if I were 
born in 1889 instead of 1989. Our individuality—our identities—
emerge from complex entanglements of body, class and race 
into social spaces shaped by those who came before. This last 
thought—that my uniqueness is somehow shaped by “those who 
came before”—motivates a curiosity in the past of the academic 
space at Colorado College. How did those who came before me 
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shape the social spaces in which I am now living? What could I 
learn? What could they tell me?
 These were the questions that brought me to the archives 
of our institution. That the accumulated materials from CC’s past 
contained not more than a few scraps of paper related to the lives 
of gays and lesbians was not surprising as much as it was frustrat-
ing. Search after search ended in vain. I tried any keywords I 
could think of—gay, lesbian, homosexual, queer, fairy, EQUAL, 
GALA—that might point me to some imagined treasure trove 
of gay information. The futility of my efforts merely reflects the 
legacy of homophobia at CC and most other institutions in this 
country. It certainly does not indicate that homosexuals did not 
exist or that people who chose lives beyond the narrow defini-

tions of heterosexual love did not do so in 

creative and beautiful 
ways—just that it wasn’t 

documented.
 The past is not dead. It remains an active agent in our 
contemporary lives. It lives in our speech, in our minds and 
quite literally in the walls:  in the books, in the museums and in 
the archives. The past, in defiance of the current prescriptions 
under which we live, can enable or constrain our individual and 
collective lives. It’s always out there, but it is only when it’s 
remembered that it has agency. The quiet events of times gone 
by accumulate dust in corners until they are animated by human 
energy, a force subject to those social networks by which it is 
distributed. This is the difference between the past and history: 
the past happens; history is made. That is why any effort to tell a 
history that has been overlooked—something that is on its way to 
being forgotten—is necessarily political and profoundly impor-
tant. Furthermore, the radical condensation of sexual categories 
into the homo/hetero binary deserves particular attention from 
historians, in an effort to understand not only its origins but its 
lasting effects.

 My desire for history, specifically a queer history of 
this place, arises  from my membership in this community. We 
must populate our imaginations of this small institution with the 
unexplored stories of individuals who chose to be different in 
times far less accommodating than our own. In doing so, we can 
begin to counter the homogenizing effect of much of mainstream 
culture—mainstream gay culture included.
Despite the gains of the movement for LGBTQ equality (after all, 
gays can marry in New York and serve openly in the military), 
we must resist the temptation to stop asking questions. We need 
a queer history of Colorado College because we need to hear the 
stories of individuals—stories that surprise and remind us that be-
yond straight there is gay, and in between there are as many ways 

to live and love as there are  

individuals. These 
stories are valuable not because they are 
gay, but because they are different. Wonderfully subjective as 
they are, when taken together these voices might explode our 
minds and enable—not constrain—the expression of the beautiful 
diversity of this world.

Connect with the LGBT Oral History Project
“Recognizing the lack of historical documentation of lesbian, 
gay, bisexual, and transgender experiences in official college 
historical records, the Colorado College LGBT Oral History 
Project seeks to initiate a concerted and directed effort to collect, 
preserve, and make visible the personal narratives of non-hetero-
sexual students, faculty and staff from this institution’s past and 
present. In entering into conversation with these ‘queer voices’ 
we hope to contribute to the ongoing personal and societal nego-
tiations surrounding sexuality and identity.”

*Image courtesy of the CC LGBT Oral History Project
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TRANSASSY

The HOTTEST party 
spot for the gender-
queer, gender-con-

fused or just gen-
der-fucked in all of 

Colorado Springs. 
We welcome cross-

dressers, transves-
tites, transsexuals, 

herms, merms, 
ferms and their 

admirers. Join us 
every Thursday in 

our Kink night—don 
your best Domme/

Sub apparel and 
receive $1 off every 

drink. College stu-
dent discount every 

night after 10pm.

* 101 S. Tejon St. * 719.555.6532 * Open 7 nights a week 4pm-2am *



the subtext in pop culture
by peter shuldiner//journalist

         There is, very often, a subtext of feminist and sexuality issues in modern pop culture.  It’s sometimes subtle but some-
times obvious and can work to reinforce or extinguish destructive social norms.  No matter how it presents itself, it is always 
interesting to take a look at.  Here are three examples the author came across in one day and an accompanying interpretation.

Brave: Pixar’s newest movie.

        The preview for Brave paints the 
picture of a movie that is trying to avoid 
every bit of patriarchal subtext most 
Disney movies have.  Brave has a female 
protagonist.  Furthermore, when the king-
dom she’s a member of the royal family in 
had an event for men to compete for her 
hand, she proclaims she will fight for her 
own hand and proceeds to be shown hand-
ily beating her male suitors in traditionally 
male activity like archery.  Brave, at least 
to the extent it can be gathered from just 
watching a preview, seems like a Disney 
movie produced by a Fem-Gen or Soci-
ology professor.  Not only is the female 
protagonist portrayed positively, she’s por-
trayed positively while taking on behav-
iors traditionally considered masculine and 
refusing to accept the role social norms 
would dictate she take both in her relation-
ships and her general conduct.  This is not 
a movie Disney would have made 20 years 
ago.  What does this all mean in practice 
though, is a feminist not allowed to listen 
to Bitches Aint Shit, or go to movies that 
aren’t like Brave?  One might be wise to 
consider that Angela Johnson, formerly a 
writer at the now defunct radical feminist 
publication Off Our Backs, admitted that 
many of the self-described radical femi-
nists who worked for the publication read 
People Magazine, watched Beverly Hills 
90210 and generally allowed themselves 
to enjoy pop culture, despite its sometimes 
damaging subtext (Johnson, 13).

Run For Your Life by The Beatles

Well you know that I’m a wicked guy
And I was born with a jealous mind
And I can’t spend my whole life
Trying just to make you toe the line
You better run for your life if you can, 
little girl
Hide your head in the sand little girl
Catch you with another man 
That’s the end’a little girl 
        
     At first, one is quick to point to this 
song as misogynistic.  This bit echoes the 
theme of the entire song which is, simply, 
I’m crazy about you and if you leave I’ll 
kill you.  So, it would seem that this song 
is promoting destructive social norms 
along the lines of men have the right to 
dominate women.  However, the first line 
from the selection given is “Well you 
know that I’m a wicked guy”.  Given that 
The Beatles are saying that this is a wick-
ed perspective, one could argue that this 
is, in fact, an attempt at breaking down 
a destructive social norm.  Judith Butler 
argued that sometimes social norms can 
have a beneficial effect.  To illustrate this, 
she pointed to how “We (society) level 
judgments against criminals for illegal 
acts, and so subject them to a normalizing 
procedure.” (551).  In this song, though 
the message is ambiguous, one could 
argue that the narrator is intentionally 
being portrayed as the criminal, and his 
treatment as such is an attempt to create a 
new social norm, where gender hierarchy 
(or, at least, gender hierarchy to the degree 
represented in the song) does not exist. 

Bitches Ain’t Shit by Dr. Dre

Bitches aint shit but hoes and tricks
Lick on these nuts and suck the dick
Get the fuck out after you’re done
And I hops in my ride to make a quick run

        This song is a very well-known 
example of misogyny in rap lyrics. The 
conception of the role of women in this 
song is extremely degrading to women.
The artist conceives of women as objects, 
who provide little value to the world, save 
for the sexual gratification they can give 
men.  This is found in both the concepts 
communicated by the song (“Bitches aint 
shit but hos and tricks”) as well as the 
word choice (Using words like bitch, hoe 
and trick as interchangeable with woman).  
The American Psychological Associa-
tion (APA) argues that, in part due to our 
pop culture, young women are being 
sexualized rather than learning a healthy 
sexuality.  The APA defines sexualization 
as occurring when any of four different 
things are happening: A person’s value is 
being derived solely from sexual appeal, 
sexiness and physical attractiveness are 
considered to be synonymous, a person 
is viewed as a sexual object and sexuality 
is inappropriately imposed upon a person 
(APA, 1).  In this song, one can easily 
point to bits where all of these four criteria 
are being fulfilled, though only one need 
be fulfilled for sexualization to be occur-
ring.  The APA further argues that society 
(or culture), is one of the three spheres that 
imposes this sexuality.
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